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vii

The four volumes of The Dairy Farmer’s Guide to the Universe offer a com-
prehensive presentation of Jungian ecopsychology. Volume 1, Jung and
Ecopsychology, examines the evolution of the Western dysfunctional re-
lationship with the environment, explores the theoretical framework
and concepts of Jungian ecopsychology, and describes how it could be
applied to psychotherapy, our educational system, and our relationship
with indigenous peoples. Volume 2, The Cry of Merlin: Jung, the Prototypi-
cal Ecopsychologist, reveals how an individual’s biography can be treated
in an ecopsychological manner and articulates how Jung’s life experi-
ences make him the prototypical ecopsychologist. Volume 3, Hermes,
Ecopsychology, and Complexity Theory, provides an archetypal, mytho-
logical and symbolic foundation for Jungian ecopsychology. Volume 4,
Land, Weather, Seasons, Insects: An Archetypal View describes how a deep,
soulful connection can be made with these elements through a Jungian
ecopsychological approach. This involves the use of science, myths,
symbols, dreams, Native American spirituality, imaginal psychology
and the I Ching. Together, these volumes provide what I hope will be
a useful handbook for psychologists and environmentalists seeking to
imagine and enact a healthier relationship with their psyches and the
world of which they are a part.
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Hermes

“For all to whom life is an adventure—whether an adventure of
love or of spirit—he is the common guide.”

—XKarl Kerenyi
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CHAPTER 1

Hermes and the Gods

Hermes may be the Western figure for establishing a mythological base
for ecopsychology. He illuminates the processes and perspectives that
will allow us to develop a psychology of ecology and an ecology of
psychology; a psychology of depth, imagination, myth and symbol-
ism in relation to each other and to the environment. Hermes is the
god of psychologists and businessmen—two important elements of
ecopsychology—and offers a link to Native American spirituality and
its connection to the land. He is also important in male sexuality, male
spirituality and issues of the body-mind connection. Most significant is
Hermes’ role in establishing communications and relationships across
all levels; between the gods and goddesses, between the divine and
human, between the living and the spirit world, and between humans
and animals. As god of synchronicity, Hermes is about relationships
between particulars and levels not encompassed by Western science—
electronics, the mind, the imaginal world, organic and inorganic,
etc. He fulfills his roles to a large extent due to his personification of
the revolutionary mathematics of complexity theory that describes
the creation, dynamics and evolution of complex systems from the
inorganic realm through human dream activity. Hermes portrays in
symbolic and mythic form the human experience of the mathematics
of complexity theory.

Hermes/Mercury was the god of alchemy that became Jung’s main
symbolic system and the historical context for his “confrontation
with the unconscious.” (volume 2 of The Dairy Farmer’s Guide) The
archetypal energies represented by Hermes were deeply experienced by
Jung beginning with his childhood nightmare of a giant phallus on a
golden throne. Jung felt we should become familiar with our forgot-
ten or neglected Western roots before wandering off to other parts of
the globe for enlightenment. Greece, the source of Western culture,
is our mother/father lode here. Three main factors contributed to the
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dynamism of this exceptionally rich culture that flourished around 500
BCE.

1. The Greeks in the culturally fertile Mediterranean basin (includ-
ing Egypt, Crete, and the Middle East) created their own unique
synthesis from psychic and cultural “trade.” This included a
melding of nomadic sky-god cults that infiltrated the earth-
bound, agricultural Great Goddess religions. (Graves 1960, p.
17£f)

2. The culture developed on the cusp between nature religions that
experienced a plethora of spirits in the natural environment
and the laying of the Western foundations for writing, science,
mathematics, logic, literature, history and art.

3. Greek society had evolved from tribal culture to kingship to the
first forms of Western democracy. (Brown 1969)

Greek culture left us with an abundance of writings, images, marbled
archaeological sites and a trail of other cultural influences. The rediscov-
ery and reemphasis of our Greek roots in 16" century Italy helped birth
the Renaissance which brought Europe out of the Dark Ages. Returning
to our pre-Christian roots can help us decipher what went wrong with
our philosophical, scientific, educational and religious systems that
have led to the current dysfunctional state of our relationship to the
environment.

The Greek pantheon presents a Western version of fundamental
energies and images that are still alive if we have an eye for them.
Stories and images of gods and goddesses help bring to consciousness
the basic, archetypal dimension of the psyche and the physical world.
Gods and goddesses express the basic metaphors, perspectives, and
ways of being in the world. Many Greeks knew the gods did not literally
exist but were more than real because their powers and influences could
be felt as those things that “come over” a person, just happen to one,
motivate or depress, etc. The best and deepest expression of the reality
of human existence is therefore through myth and poetry about the
sacred. (Hillman 1975, p. 13-17)

Each divinity is a sort of essence, “a kind of spiritual condensation,”
of a realm of being. (Kerenyi 1976, p. 47) Each had a dimension of the
real world as apprehended from their perspective, “forming a unified
totality in its own right.” (p. 3) One could think of each species of
plant and animal in this manner. Conceiving the human psyche in this
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polyvalent, polymorphous way is inherently ecological and lays the
foundation for an ecopsychology.

Each god and goddess is like a comprehensive idea or worldview,
a mythic gestalt that encloses us and creates our world; an archetype
in other words. (Kerenyi 1976, p. 46, 47, 55) Consider how the Carte-
sian idea of the world as a giant mechanical clock affects our way of
“seeing,” responding to, and being in the world. That world is made
clearer, more conscious, when we call the name of the god or goddess
active at the moment and label the experience in their honor. One
must know mythology in order to do this. The transpersonal dimen-
sion is brought into life when one becomes conscious of what timeless
human drama one is enacting in one’s personal way. (see Appendix H:
Archetypal Psychology and Aphrodite as the Soul of the World)

Hermes is an unusual god in that he personifies the unconscious
propensity to produce gods and goddesses. He goes to a level beneath
the gods in that he is the source of the gods, in that sense more like the
Tao. “As the basis of understanding the world, he is also idea, though
one we have not yet fully grasped,” as the famous mythologist Karl
Kerenyi described it. (Kerenyi 1976, p. 55)(n 1)

Hermes was one of twelve gods in the Greek pantheon and the last
to join that hallowed group. His roots go to the phallic core and foun-
dations of the Western psyche. The most basic form he was worshiped
as was the Herm, an upright stone that served as a phallic monument.
Nature itself offered this object and “the stone pointed to a direct expe-
rience of something divine.” (Kerenyi 1976, p. 78) Later, stone pillars
called “Herms” marked property boundaries and stood in front of Greek
houses for protection. (Bolen 1989, p. 163)

The quadratic form of the phallic shaped stone or wooden Herm
originated in the Greek province of Arcadia where Hermes was especial-
ly honored. (Kerenyi 1976, p. 68) Kellene was the name of the Arcadian
mountain where his cult was located. The Hermes cult may be a very
ancient one, there when the Arcadians arrived, and the Greeks adopted
this ancient indigenous god and gave him a Greek name. (Lopez-Pedra-
za 1977, p. 1) The Athenian Hermes had a head atop a quadratic pillar
bearing an erect phallus, the pillar portion being called the herm. The
head symbolized Hermes’ self-knowing, self-conscious nature (Kerenyi
1976, p. 78) while the quadratic ground plan is an archetypal expres-
sion of totality, incorporating the chthonic dimension of life. (p. 68)
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Hermes was also associated with stone heaps, the hermax, that were
placed along roadsides as landmarks for travelers. (Kerenyi 1976, p. 78)
Passers-by would add stones, asking Hermes as Lord of the Roads for
protection on their journeys. (Bolen 1989, p. 163; Lopez-Pedraza 1977,
p- 3) Graves were often placed beside roads and the stone mounds
frequently marked the graves.



CHAPTER 2

The Genesis of Hermes in the Individual and in our Culture

The Homeric Hymn to Hermes reveals how the Greeks wrestled with the
link between human and animal, chthonic and divine in the sixth
century BCE. (n 2) These core issues are alive for us today in an in-depth
approach to ecopsychology. The Hymn opens with Hermes’ concep-
tion:

[Maia] awesome, lying with Zeus
She kept away from

the wonderful company of the gods,
and lived in a shady cave.

Here the son of Cronus had

the nymph with beautiful hair,

in the early hours of evening,

while sweet sleep held

the pale arms of Hera,

and where no man

and god could see. (Boer 1970, p. 18)

Zeus, ruler of an Olympian pantheon of gods and goddesses, whose
activities and intrigues are the mythic dimensions of human experi-
ence, sows the seed of Hermes’ existence on one of his many sexual
escapades. Zeus was not drawn to the known and bright heights of
Olympian goddesses, but to a nymph bound up with the Arcadian land-
scape where she was a type of primordial mother-daughter Goddess.
(Kerenyi 1976, p. 19) Hermes will become the only nymph’s son to have
a permanent place in Olympus and “the only one who really knows
what underlies the word ‘nymph.’” (Lopez-Pedraza 1977, p. 90) Kerenyi
sensed in Hermes the essence of the pre-Olympian world, the world
of the Titans. (n 3) Hermes entrance into the Olympian world of Zeus
integrates Titan energy into the Olympians. (Kerenyi 1976, p. 17, 18)
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The integration occurred through the conception and development
of Hermes. It reconnected Greek culture with its chthonic roots, to the
aspects left out or left behind from its Olympian heights. Maia shunned
the sacred congregation of the gods and chose to live in a cave. Perhaps
she did not feel at home with the Olympians, did not feel accepted and
respected? She may have been unable to relate to those worldviews so
unlike or threatening to her.

It was Maia’s beautiful hair that attracted and aroused the ruling
god’s fantasy. Hair, growing out of the head, is associated with thoughts
and fantasies. This is a fantasy Zeus can allow himself to entertain under
the conditions that no god or mortal will see him: it is night, his jealous
wife is asleep, and he is in a dark cave with a nymph who doesn’t asso-
ciate with the gods. Hermes is conceived in the sacred vessel so deep
within ourselves it is beyond all the structured ways of looking at and
being in the world—beyond even the gods and religions. In that space is
complete freedom to play, imagine and fantasize with the uninhibited
innocence of a child. It’s the space where the active, generative, primal
phallic energy (Hexagram 1, The Creative, the yang source in the [
Ching) conjugates with the unconscious matrix that evokes and attracts
itin a secretive and seemingly forbidden (Hermetic) way (Hexagram 44,
Coming to Meet). (n 4). Sexual fantasies are included in the Homeric
story line. This is the fluid source and uninhibited, uncensored domain
from which dreams arise. It is the domain of beginnings and origins;
the depth and realm that sages, shamans and seers are cognizant of,
giving them oracular powers (Hermes is god of oracles). They see things
at their source long before they have developed enough to manifest in
the light of consciousness. Dreams serve the same function, and it is
Hermes who brings sleep and dreams.

The gestalt of Hermes’ conception provides root associations of
Hermes with night and the “carrier of dreams,” or a “secret agent”
usually portrayed as a youth. Hermes is Lord of Roads, protector of
travelers, and god of psychologists because he is associated with jour-
neys into and out of the dark depths of psychic existence. To evoke
Hermes’ name is to ask help to see life as a journey; to loosen psyche’s
bindings in concretisms, literalisms, rigid positions, collective opinions
and dogmas. Hermes’ realm is the road and pathway as an existential
journey: it is not simply in getting from point A to point B, but one’s
journey through life. The world-of-the-road has Hermes for its god and
is the mythic base of America’s love affair with the automobile. Beyond
all boundaries, Hermes realm is the source of life’s journey. Hermes is
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constantly in motion and his ability to volatize (dissolve forms) gives
him access to everything (Kerenyi 1976, p. 14, 15):

With companions of the journey [with Hermes], one
experiences openness to the extent of purest nakedness,
as though he who is on the journey had left behind every
stitch of clothing or covering...Journeying is the best
condition for loving. The gorges over which the “volatized
one” passes like a ghost can be the abysses of unbelievable
love affairs...[where] no chance exists for standing on firm
ground. (p. 14)

A psychotherapeutic journey may take months before people can
reach this place of Hermes’ conception within themselves, months
before trust and a relationship is built with the therapist that can
contain the energies beneath defenses and character armor. Transfor-
mative therapy commences when the analysand can begin to play, to
“see” metaphorically, to create.

The secret affair in the cave is more than just a sexual romp for
Zeus: it fulfills a wish for Zeus and through its fulfillment his “mind” or
“insight” achieves its end. (Kerenyi 1976, p. 20). This associates Hermes’
phallic nature with light and consciousness. (Jung 1961, p. 13) What
is generated in the dark as “just” a thought, idea or fantasy can bring a
whole new consciousness into being: (n 5)

when the mind of great Zeus

was near to completion...

and he was bringing to light again

all his great works,

she produced her child (Boer 1970, p. 18)

After a powerful experience in one's life that journeys the soul along,
we have to carry and protect our fantasies in a private, moist, nourish-
ing darkness. A painter cannot receive projections and critiques of her
unfinished works. Therapy must be private and confidential. An analyst
has the analysand look back nine months in their lives after a dream of
giving birth to a child: usually a soul-moving event happened at that
time. Psyche keeps its own time. Privately we have to come to terms
with new conceptions before the world sees them; ideas must evolve
and develop before exposure to Darwin’s cruel light.

Hermes was born in the morning on the fourth day of the month,
one of his several associations with the number four. (Kerenyi 1976, p.
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22) Four was also sacred to Aphrodite with whom he is closely linked.
Jung emphasized the association of four with totality—the spirit incar-
nate.

Constant motion and activity like the unconscious is associated with
Hermes, a trait revealed at his moment of birth:

For after he jumped down from
the immortal loins of his mother
he couldn't lie still very long (Boer 1970, p. 19)



CHAPTER 3

The Power of Music

Hermes leapt up and went in search of Apollo’s cattle, only to find a
mountain tortoise at the entrance to the cave. Hermes exclaimed:

What a great sign,

what a help this is for me!

I won't ignore it.

Hello there,

little creature,

dancing up and down,
companion at festivals,

how exciting it is

to see you. (Boer 1970, p. 20)

Hermes admires its “kaleidoscopic” shell as he carried “this lovable
toy” back home, “stabbed out the life of the turtle,” and in the twin-
kling of an eye came up with the idea of making the first Greek lyre.
(Boer 1970, p. 20)

This episode reveals varied aspects of Hermes’ character, beginning
with his “meeting and finding” nature—the happiness and riches
associated with accidental findings. Hermaion is the Greek word for
windfall. It is also the name of the roadside offerings left at the herms
that were stolen by hungry travelers in the spirit of Hermes. Kerenyi
sees the Hermetic sanctity of “the accidental find...seized as a thief” in
every business undertaking that is not unscrupulous. Here finding and
artfully clever thievery occurs in “a no-man'’s land, a Hermetic inter-
mediate realm that exists between the rigid boundaries of ‘mine and
yours.”” (Kerenyi 1976, p. 24) It is the clever execution of a deal within
the context of the saying, “a fair exchange is no robbery.”

In dealing with the turtle we see the quick, inventive mind and rest-
less nature associated with Hermetic energy, a mind that delights in
the joy of discovery. A Hermetic moment is in a lucky find, an intui-
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tive insight, a synchronistic event, a transformative happening. It can
recognize the beauty and potential in an object or situation. A Hermes’
move can take those awkward, rigid, defended turtles of our lives and
transform them into the gaiety of a festival and an energetic dance—
probably after a few drinks and to the right musical accompaniment.
Kerenyi sees in Hermes “the...freedom of soaring flight for which he
gives wings to even the most sluggish souls.” (Boer 1970, p. 58)

Hermes under the name Mercury became the god of alchemy, and
the transformation of the tortoise into the lyre epitomizes the alchemi-
cal process. The slow, heavy tortoise symbolizes the lead in our lives, the
raw material, the “prima materia” one starts with. In Chinese alchemy,
the tortoise was regarded as “‘the starting point of development,” the
beginning of the spiritualization of matter.” (Chevalier and Gheerbrant
1994, p. 1018) Hermes told the tortoise: “Alive...you're good medicine
against the pains of black magic. But dead, dead you’ll make great
music!” (Boer 1970, p. 20) This is the essence of the alchemical work:
antidotes carry an element of the poisonous characteristics in them.
(Chevalier and Gheerbrant 1994, p. 1018) The feminine symbolism
of the tortoise can be negative—its chthonic nature, involutive chaos,
regression and sexual attributes, but properly worked with, the intro-
version and regression to the source within the protective container of
the shell can lead to spiritual transformation. (n 6)

There are two other aspects of Hermetic inventiveness. On one hand
Hermes can personify the creative source of scientific musings in areas
of basic research (on the decline in America). The second aspect is that
“necessity is the mother of invention.” Hermes’ quickness in imme-
diately recognizing that the turtle can be a help to him is “just as a
thought runs quick through the heart of a man whose troubles pile up
and shake him.” (Boer 1970, p. 21) This aspect of Hermes’ nature can
be high in basic survival values-one of many traits he shares with the
Greek god Eros. (n 7)

Hermes reveals the ambivalent nature of a divine and a cruel Titanic
self in his dealing with the turtle. He can “see through” the living turtle
to a divine instrument that can be constructed from its dead form.
This “seeing through” is the divine standpoint offered the spectators
of a Greek tragedy that allows them to participate in the play with a
penetrating vision of what's really happening. (Kerenyi 1976, p. 26) It
is the perspective of an analyst or therapist who can “see through” to
the dynamics of a neurotic complex and sense the mythic story line the
patient is living.
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Kerenyi highlights Hermes’ roughish and Titanically cruel nature
that laughs at the turtle while clearly pointing to the violent death he
will inflict upon it to transform it into a lyre. The divine side shines
through as well, “for out of his victim’s death he conjures music, the
unique way for a mortal human to transform the harshness of existence
into Phaiakian mildness.” (Kerenyi 1976, p. 26)

As Hermes started to play the lyre he created from the turtle,

It sounded terrible!
The god tried to improvise,
singing along beautifully,
as teen-age boys do,
mockingly, at festivals
making their smart cracks.
He sang about
Zeus, the son of Cronus,
and Maia in her beautiful shoes,
how they talked during their love affair,
a boast about
his own glorious origin.
And he honored the servants
of the nymph
and her magnificent house. (Boer 1970, p. 21, 22)

Boastful, roguish, adolescent males embody an aspect of a Hermes’
mentality that knows no shame. A mentality that can sing of the pillow
talk of his parents on the night of his conception; unbounded sexual
fantasy indeed! A mythical world away from Pauline Christianity and
a virgin birth via a spirit! That prominent erection, the head atop the
ithyphallic herm, symbolizes a self-consciousness that can go back to
the primal sexual scene: No Freudian trauma here. Some Buddhists
believe a soul is drawn to reincarnate by seeing the conjugal act of its
parents-to-be. Kerenyi said The Hymn to Hermes “may be called a highly
literary monument to phallic shamelessness.” (Kerenyi 1976, p. 29 ) His
chthonic, phallic nature is associated more with Titanic, pre-Olympian
roots (p. 32) while “finding and thieving in the realm of love are also
Hermetic traits.” (p. 28)

Another dimension of Hermes is revealed in his shameless song.
The Greek word genee is rendered as “begetting” in Hermes’ “tale of
his begetting.” It involves the abstract origins presented by mythol-
ogy, “the basic reasons for everything that exists” or will exist. “In the
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genealogy, ancestors of ‘famous names’” (geneen onomakluton) occupy
the place of origin, as emergence proceeds forth from the primordial
depths. The genealogy turns the great original mythic theme into a
tamily tree.” We see this in Genesis in the Bible and in ancient Chinese
culture with the reverence of ancestors and the mythological founders
of dynasties. “The family tree must begin, of course, with the earliest
gods...[Hermes’] impudence is the consciousness of his own origin and
reason for being, an unbroken and linear consciousness of his devel-
opment which is...a...characteristic feature of Hermes.” (Kerenyi 1976,
p- 30) In psychoanalysis, this is seeing through to the archetypal base
of the complexes, naming the eternal gods or goddesses as the root/
originating elements at play in the patient’s life. (see Appendix H) In
ecopsychology and deep ecology, it is discerning the archetypal base of
our dysfunctional relationship with the environment.

With his singing and playing Hermes honored the feminine, the
mother source; the rich unconscious matrix symbolized by the “magnif-
icent house in a cave.” He also honored the servants of his mother and
becomes the god of servants because he serves the gods. (n 8) He is not
the heroic super hero—he never engaged in battle. (Kerenyi 1976, p. 8)
Hermes uses craft, wit and music to avert and subvert the heroic stance,
as we shall see in his dealings with Apollo. Jesus assumed the servant
role when he washed the feet of his disciples, and rejected Satan’s offer
to rule the world.
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CHAPTER 4

Hermes and the Cows

Evening approached as Hermes finished playing the lyre, and he had a
hunger of pre-Olympian dimensions. The Greek phrase kreion eratidzon
translates as “being extremely greedy for meat”; the phrase applied to
a lion’s hunger in the Iliad and denoting a craving aspect of Hermes’
nature. (Kerenyi 1976, p. 32) (n 9) Hermes bounded out of the cave a
second time, “working on a shrewd trick in his head, like those done
by robber types who operate at this hour of the dark night” [Hermes
as thief and highwayman]. (Boer 1970, p. 22) His plan? To steal 50 of
Apollo’s cows: Apollo, an Olympic god, Zeus’s favorite son and right
hand man! Here’s a baby with balls! That’s Hermes.

Far-sighted Apollo, god of a distanced and reasoned approach and
logical thought, could look into the very mind of God to see the struc-
ture of the universe and the fates of men. Apollo the archer was straight
as an arrow whose trajectory could be calculated with Newtonian linear-
ity. Here we have the Greek god of science, the Apollo space program,
and “scientific” university psychology programs. Is this not perfection?
Yet the Greek genius perceived an archetypal need to complement the
Apollonian worldview. It conceived of a Hermetic mind-set that ingenu-
ously steals in the dark from Apollo’s vulnerable cow side; that sees in
the dark beyond the bright, dominant worldview. This is what Zeus had
“in mind” when he “stole off” in the dark to mate with Maia.

Hermes made off with 50 of Apollo’s cows leaving behind the black
bull and four dogs. The bull and the dog have associations with arche-
typal masculine, so Hermes’ choice emphasizes his countering Apollo
through Apollo’s vulnerable feminine/cow side. Fifty was an important
lunar (archetypal feminine) number for the Greeks, there being 50
lunations between Olympic games and 50 priestesses in various Moon-
Goddess cults (with associations to the erotic and the human). (De Vries
1974, p. 182)
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The worldview from Hermes’ perspective is like seeing life from the
reverse, backward side—the unconscious, also associated with the unpre-
dictable nature of Hermes’ steps. Hermes displayed his tricky nature by
turning the front hooves of the cattle backward and the back hooves
frontward. He bounded along backwards on sandals made by twisting
together tamarisk and myrtle branches tied to his feet. The sandals were
precursors to his winged golden sandals by which he effortlessly covers
great distances in his messenger role. These sandals were “indescribable,
unimaginable, they were marvelous creations,” demonstrating Hermes’
inventive and enchanting nature. He “avoid[ed] a wearisome trip by
wearing such original shoes.” (Boer 1970, p. 24) One association with
shoes is one’s standpoint in life. Our standpoint/ viewpoint has a lot to
do with whether or not we see life’s journey as being wearisome or we
bring something creative and enchanting to it.

The psychic ancestress of the Hermetic standpoint is his mother’s
“beautiful shoes” which would represent the roots of a tree for a tree
nymph. Myrtle is a plant associated with death: we are dealing with
“swift as death” Hermes here and that which destroys forms. A quick-
ness and cleverness associated with death transforms one of Aphrodite’s
animals (the tortoise) into a musical instrumental and root-shoes into
indescribable sandals. Stagnant, restricted old forms must be killed off
for new forms to be created, establishing creativity’s link with death.
(n 10)

Hermes drove the cows to a secret stable where he invented the art
of fire making by rubbing sticks together. Then he dragged out two
cows and “filled with great power” threw them onto their backs and
sacrificed them. (Kerenyi 1976, p. 26) (n 11) He divided the finest meat
into twelve parts as gift offerings to the gods, counting himself as one of
the gods. The delicious smells tempted Hermes to eat the sacred meat:

His noble heart

persuaded him, however,

not to let them pass

down his own divine gullet,
though he wanted to,

badly. (Boer 1970, p. 27) (n 12)

The fire myth that a culture lives out will produce two diametrically
opposed results depending on the myth. Fire from the god Hermes is
associated with arousal and sacrifice of the flesh as an equal offering
to all the gods, thereby being accepted by the gods. Such an act avoids



193

REFERENCES

Abraham, F. 1995. “Chaos, courage, choice, and creativity.” Reflections.
p- 65-70.

Alkon, D. 1989. “Memory storage and neural systems.” Scientific Ameri-
can 261: 42-50.

Armstrong, R. 1971. The Affecting Presence. University of Illinois Press:
Urbana.

Avens, R. 1980. Imagination Is Reality: Western Nirvana in Jung, Hillman,
Batfield and Cassierer. Spring Publications: Dallas.

—— 1982a. “Heidegger and archetypal psychology.” International Philo-
sophical Quarterly 22: 183-202.

—— 1982b. Imaginal Body: Para-Jungian Reflections on Soul, Imagination
and Death. University Press of America: Washington, D. C.

Barton, S. 1994. “Chaos, self-organization, and psychology.” American
Journal of Psychology 49: 5-14.

Bedford, G. 1981. “Notes on mythological psychology.” Journal of the
American Academy of Religion 49: 231-247.

Berry, P. 1974. “An approach to the dream.” Spring 1973: 58-79.

—— 1982. Echo’s Subtle Body. Spring Publications: Dallas.

Blum, David. Appointment with the Wise Old Dog. 1998/2010.
David Blum, star and director. Produced by Sarah Blum.
http://www.davidblummusiciananddreamer.com/

Bly, Robert. 1990. Iron John: A Book About Men. Addison-Wesley Publish-
ing Co.: NY.

Boer, C., trans. 1970. The Homeric Hymns. 2™ ed. Spring Publications:
Dallas.

—— 1980. Marsilio Ficino: The Book of Life. Spring Publications: Dallas.

Bolen, J. 1989. Gods in Everyman: Archetypes that Shape Men’s Lives.
Harper & Row: NY.

Brown, N. O. 1959. Life Against Death: the Psychoanalytic Meaning of
History. Sphere Books: London 1968.

—— 1969. Hermes the Thief: The Evolution of a Myth. Vintage Books:
NY.

Bullfinch, T. 1962. The Age of Fable. New American Library.

Casey, E. 1974. “Toward an archetypal imagination.” Spring 1974:
1-32.

—— 1982. “Getting placed: soul in space.” Spring 1982: 1-25.



194 THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

Chevalier, J. and Gheerbrant, A. 1994. A Dictionary of Symbols. John
Buchanan-Brown, trans. Blackwell Publishers: Oxford.

Chodorow, J. 1991. Dance Therapy and Depth Psychology: The Moving
Imagination. Routledge: London and New York.

Chomsky, N. 1965. Aspects of the Theory of Syntax. The MIT Press:
Cambridge.

Corbin, H. 1977. Spiritual Body and Celestial Earth. Bollingen Series.
Princeton University Press: Princeton.

Crutchfield, J.P.,, Farmer, J.D., Packard, N.H., and Shaw, R.S. 1986.
“Chaos.” Scientific American 255: 46-47.

Darwin, C. 1872. The Expression of the Emotions in Man and Animals.
University of Chicago Press: Chicago and London. 1965, fifth
impression 1974.

Deacon, T. W. 1997. The Symbolic Species: The Co-evolution of Language
and the Brain. W. W. Norton: NY.

—— 2003. Multilevel Selection in a Complex Adaptive System: The
Problem of Language Origin. In R. H. Weber and D. J. Depew,
eds., Evolution and Learning: The Baldwin Effect Reconsidered. The
MIT Press: Cambridge MA, p. 81-106.

De Vries, A. 1974. Dictionary of Symbols and Imagery. North-Holland
Publishing: Amsterdam and London.

Durand, G. 1975. Science de I’homme et Tradition. Berg International:
Paris.

Fay, C. 1977. Movement and Fantasy: A Dance Therapy Model Based on
the Psychology of C. G. Jung. Master’'s Thesis, Goddard College,
Vermont.

Freeman, W. 1990. Non-linear Neural Dynamics in Olfaction as a Model
for Cognition. In E. Basar, ed., Chaos in Brain Function. Springer-
Verlag: Berlin.

—— 1991. “The physiology of perception.” Scientific American 264:
78-85.

—— 1994. “Neural networks and chaos.” Journal of Theoretical Biology
171: 13-18.

Gardner, M. 1974. “Mathematical games: the combinatorial basis of the
‘I Ching,” the Chinese book of divination and wisdom.” Scientific
American January 1974, p. 108-113.

Giegerich, W. 1982. Busse fur Philemon: Vertiefung in das verdorbene
Gast-Spiel der Gotter. In Eranos Jahrbuch 51.

Gleick, J. 1987. Chaos: Making a New Science. Penguin Books: NY.



VOLUME 3 - REFERENCES 195

Goldberg, B. 1930. The Sacred Fire: The Story of Sex in Religion. Horace
Liveright: NY.
Grandin, T. 2005. Animals in Translation. Simon & Schuster: NY.

Grandin, T. and Barron, S. 2005. Unwritten Rules of Social Relationships.
Future Horizons: Arlington, TX.

Graves, R. 1960. The Greek Myths. Vol. 1. Penguin Books: New York and
Harmondsworth, England.

Hamilton, E. 1942. Mythology. Little, Brown & Co.: Boston.

Harding, M. 1971. Woman’s Mysteries: Ancient and Modern. Harper Colo-
phon Books: NY.

Hastings, J., ed. 1956. Encyclopedia of Religion and Ethics. Vol. 6. T. and
T. Clark: Edinburgh.

Haule, J. 2010. Divine Madness: Archetypes of Romantic Love. Fisher King
Press, Carmel.

Henderson, J. 1984. Cultural Attitudes in Psychological Perspective. Inner
City Books: Toronto.
Hendriks-Jansen, H. 1996. Catching Ourselves in the Act: Situated Activity,

Interactive Emergence, Evolution, and Human Thought. MIT Press:
Cambridge.

Hillel, R. 1997. The Redemption of the Feminine Erotic Soul. Nicolas-Hays:
York Beach, Maine.

Hillman, James. 1972. An Essay on Pan. In Pan and the Nightmare (with
W. H. Roscher). Spring Publications. p. i-Ixiii.

—— 1975. Re-Visioning Psychology. Harper & Row: NY.

—— 1977a. “The pandaemonium of images: C. G. Jung’s contribution
to Know Thyself.” New Lugano Review 3: 34-45.

—— 1977b. “An inquiry into image.” Spring 1977: 62-88.

—— 1979. The Dream and the Underworld. Harper & Row: NY.

—— 1983. Archetypal Psychology: A Brief Account. Spring Publications:
Dallas.

—— 1989. “Cosmology for soul: from universe to cosmos.” Sphinx 2:
17-33.

—— 1992. The Thought of the Heart and the Soul of the World. Spring
Publications: Woodstock, Conn.

Hogenson, G. 2000. “Archetypes as emergent phenomena.” Paper
delivered to the Chicago Society of Jungian Analysts.

—— 2001. “The Baldwin Effect: a neglected influence on C. G. Jung’s
evolutionary thinking.” Journal of Analytical Psychology 46:
591-611.



196 THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

—— 2003. “Reply to Maloney.” Journal of Analytical Psychology 48:
107-116.

—— 2004a. “The self, the symbolic and synchronicity: virtual realities
and the emergence of the psyche.” Paper presented to the Chicago
Society of Jungian Analysts.

—— 2004b. “What are symbols symbols of? Situated action, mytho-
logical bootstrapping and the emergence of the self.” Journal of
Analytical Psychology 49 (1): 67-81.

—— 2005. “The self, the symbolic and synchronicity: virtual realities
and the emergence of the psyche.” Journal of Analytical Psychology
50: 271-285.

Hogenson, G., Stevens, A., and Ramos, D. 2003. “Debate: psychology
and biology.” Cambridge 2001: Proceedings of the Fifteenth Interna-
tional Congress for Analytical Psychology. Daimon Verlag: Einsie-
deln, Switzerland. p. 367-377.

Homer. 1966. The Odyssey. E.V. Rieu, trans. Penguin: Harmondsworth.

Hooke, S. 1963. Babylonian and Assyrian Religion. University of Okla-
homa Press: Norman.

Hough, G. 1973. “Poetry and the anima.” Spring 1973: 85-96.

Hubel, D., Wiesel, T., and LeVay, S. 1977. “Plasticity of ocular domi-
nance columns in monkey striate cortex.” Philosophical Transac-
tions of the Royal Society of London 278: 377-409.

Jung, C. The Collected Works of C. G. Jung. [CW] 27¢ ed. H. Read, M. Ford-
ham, G. Adler and W. McGuire, eds., R.E.C. Hull, trans. Princeton
University Press: Princeton, NJ.

—— CW 5. 1956. Symbols of Transformation.

—— CW 6. 1971. Psychological Types. H. G. Baynes, trans., revised by R.
F. C. Hull.

—— CW 8. 1969. The Structure and Dynamics of the Psyche.

—— CW 9, 1. 1968. The Archetypes and the Collective Unconscious.
—— CW 9, 1I. 1968. Aion.

—— CW 10. 1970. Civilization in Transition.

—— CW 12. 1968. Psychology and Alchemy.

—— CW 13. 1970. Alchemical Studies.

—— CW 14. 1970. Mysterium Coniunctionis.

—— CW 16. 1982. The Practice of Psychotherapy. 1st ed. H. Read, M.
Fordham, and G. Adler, eds., R.F.C. Hull, trans.



VOLUME 3 - REFERENCES 197

—— CW 18. 1976. The Symbolic Life: Miscellaneous Writings.

—— 1961. Memories, Dreams, Reflections. Aniela Jaffe, ed., Richard and
Claire Winston, trans. Random House: New York.

—— Ed. 1964. Man and His Symbols. Doubleday and Co.: Garden City,
NY.

——1977.C. G. Jung Speaking: Interviews and Encounters. William McGuire
and R.E.C. Hull, eds. Princeton University Press: Princeton, NJ.

Kandel, E. 1989. “Genes, nerve cells, and the remembrance of things
past.” Journal of Neuropsychiatry and Clinical Neuroscience 1:
103-125.

Kaufman, S. 1993. The Origins of Order. Oxford University Press: NY.

Kerenyi, K. 1976. Hermes Guide of Souls. Murray Stein, trans. Spring
Publications: Zurich.

King C. 1991. “Fractal and chaotic dynamics in nervous systems.” Prog-
ress in Neurobiology 36: 279-308.

Lauch, J. 2002. The Voice of the Infinite in the Small: Re-Visioning the
Insect-Human Connection. Shambala: Boston and London.

Lewin, R. 1992. Complexity: Life at the Edge of Chaos. Macmillan: NY.
Lopez-Pedraza, R. 1977. Hermes and his Children. Spring Publications:
Zurich.

Lutzenberger, W., Elbert, T., Birbaumer, N., Ray, W., and Schupp, H.
1992. “The scalp distribution of the fractal dimension of the EEG
and its variation with mental tasks.” Brain Topography 5: 27-34.

Merritt, D. L. 1988. Jungian Psychology and Science: A Strained Rela-
tionship. In The Analytic Life. Sigo Press: Boston.

Milton, J.G., Longtin, A., Beuter, A., Mackey, M.C., and Glass, L. 1989.
“Complex dynamics and bifurcations in neurology.” Journal of
Theoretical Biology 138: 129-147.

Mithen, S. 1996. The Prehistory of the Mind: The Cognitive Origins of Art,
Religion and Science. Thames and Hudson: London.

Moore, T. 1982. The Planets Within. Bucknell University Press: Lewis-
burg, Pennsylvania.

Mpitsos, G. 1989. Chaos in Brain Function and the Problem of Nonsta-
tionarity: a Commentary. In E. Basar, T.H. Bullock, eds. Brain
Dynamics. Springer-Verlag: Berlin.

Neumann, E. 1955. The Great Mother: An Analysis of the Archetype. Ralph
Manheim, trans. Pantheon Books: NY.



198 THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

Nicholas, J. 1986. Chaotic Dynamics in Biological Information Process-
ing: A Heuristic Outline. In H. Degn, A.V. Holden, L.F. Olsen, eds.
Chaos in Biological Systems. Plenum Press: NY.

Otto, W. 1981. Dionysus: Myth and Cult. Spring Publications: Dallas.

Paris, G. 1990. Pagan Grace: Dionysos, Hermes, and Goddess Memory in
Daily Life. Spring Publications: Dallas.

Pfeiffer, R. and Scheier, C. 1999. Understanding Intelligence. The MIT
Press: Cambridge, MA.

Piaget, J. 1962. Play, Dreams and Imitation in Childhood. W. W. Norton
& Co.: NY.

Plaut, A. 1966. “Reflections about not being able to imagine.” Journal of
Analytical Psychology 11.

Qualls-Corbett, N. 1988. The Sacred Prostitute: Eternal Aspect of the Femi-
nine. Inner City Books: Toronto.

Redgrove, P. 1987. The Black Goddess and the Unseen Real. Grove Press:
NY.

Rilke, R. 1934. Letters to a Young Poet. W. Norton: NY.

Romanyshyn, R. 1977. “Remarks on the metaphorical basis of psycho-
logical life.” Paper in the First International Seminar on Arche-
typal Psychology, University of Dallas.

Scarf, M. 1986. “Intimate partners: patterns in love and marriage.” The
Atlantic Monthly, Dec., 1986, p. 66-76.

Schmidt, G. 1995. “The chaotic brain: a unifying theory for psychiatry.”
Unpublished paper delivered to the Department of Psychiatry,
Univ. of Wisconsin, Madison, WI.

Schwartz-Salant, N. 1982. Narcissism and Character Transformation. Inner
City Books: Toronto.

Sejnowski, T., Koch, C., and Churchland, P. 1988. “Computational
neuroscience.” Science 241: 1299-1306.

Sheldrake. R. 1999. Dogs That Know When Their Owners are Coming
Home. Three Rivers Press: NY.

Skarda, C., and Freeman, W. 1987. “How brains make chaos in order
to make sense of the world.” Behavioral and Brain Sciences 10:
161-195.

Stassinopoulos, A. and Beny, R. 1983. The Gods of Greece. Harry N.
Abrams: NY.

Stewart, L. H. 1977. “Sand Play Therapy: Jungian Technique.” Inter-
national Encyclopedia of Psychiatry, Psychology, Psychoanalysis and
Neurology. B. Wolman, ed. Aesculapius Publishers: NY. p. 9-11.



VOLUME 3 - REFERENCES 199

—— 1978. Gaston Bachelard and the Poetics of Reverie. In The Shaman
from Elko. G. Hill et al, eds. C. G. Jung Institute of San Francisco:
San Francisco.

—— 1981a. Play and Sandplay. In Sandplay Studies: Origins, Theory and
Practice. G. Hill, ed. C. G. Jung Institute of San Francisco: San
Francisco. p. 21-37.

—— 1981b. “The play-dream continuum and the categories of the
imagination.” Presented at the 7™ annual conference of the Asso-
ciation for the Anthropological Study of Play. Forth Worth: April
1981.

—— 1982. Sandplay and Analysis. In Jungian Analysis. M. Stein, ed.
Open Court Publishing Co.: La Salle, IL. p. 204-218.

—— 1984. “Play-eros, in affects and archetypes II.” Paper presented
at active imagination seminar in Geneva, Switzerland in August
1984.

—— 19835. “Affect and archetype: a contribution to a comprehensive
theory of the structure of the psyche.” In The Proceedings of the
1985 California Spring Conference. C. G. Jung Institute: San Fran-
cisco. p. 89-120.

—— 1986. Work in Progress: Affect and Archetype. In The Body in Analy-
sis. N. Schwartz-Salant and M. Stein, eds. Chiron Publications:
Wilmette, IL. p. 183-203.

—— 1987a. “A brief report: affect and archetype.” Journal of Analytical
Psychology 32 (1): 35-46.

—— 1987b. Affect and Archetype in Analysis. In Archetypal Processes in
Psychotherapy. N. Schwartz-Salant and M. Stein, eds. p. 131-162.

—— 1987c. Kinship Libido: Shadow in Marriage and Family. In
The Archetype of Shadow in a Split World. M. A. Mattoon, ed. p.
387-399.

Stewart, L. H. and Stewart, C. T. 1979. Play, Games and Affects: A
Contribution Toward a Comprehensive Theory of Play. In Play as
a Context. A. T. Cheska, ed. Proceedings of the Association for the
Anthropological Study of Play (TAASP). Leisure Press: Westpoint,
NY. p. 42-52.

Thompson, W. 1981. The Time Falling Bodies Take to Light. St. Martin’s
Press: NY.

Tompkins, S. 1962. Affect Imagery Consciousness. Volume 1. Springer
Publishing Company: NY.



200 THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

—— 1963. Affect Imagery Consciousness. Volume II. Springer Publishing
Company: NY.

—— 1982. Affect Theory. In Emotion in the Human Face. 2nd edition, P.
Ekman, ed. Cambridge University Press: Cambridge. p. 353-395.

Tucker, M. and Hirsh-Pasek, K. 1993. Systems and Language: Implica-
tions for Acquisition. In A Dynamic Systems Approach to Develop-
ment: Applications. L. Smith and E. Thelen, eds. The MIT Press:
Cambridge, MA. p. 359-384.

Ulanov, A. 1971. The Feminine in Jungian Psychology. Northwestern
University Press: Evanston, IL.

Uttal, W. 1990. “On some two-way barriers between models and mecha-
nisms.” Perception and Psychophysics 48: 188-203.

Von Franz, M-L. 1975. C. G. Jung: His Myth in Our Time. Hodder and
Stoughton: London.

—— 1980. Alchemy. Inner City Books: Toronto.

Walker, B. 1983. The Woman'’s Encyclopedia of Myths and Secrets. Harper
& Row: San Francisco.

Weiner, H. 1969. 9 1/2 Mystics: The Kabbalah Today. Collier Books
(Macmillan): NY.

Wilhelm, R. 1967. The I Ching or Book of Changes. Cary Baynes, trans.
Princeton University Press: Princeton, NY.

Winnicott, D. 1951/1975. Transitional Objects and Transitional
Phenomena. In Through Paediatrics to Psycho-analysis. Basic Books:
New York. p. 229-242.

—— 1966. “The location of cultural experience.” International Journal of
Psycho-Analysis 48: 368-372.

Yogi, Maharishi Mahesh. 1967. On the Bhagavad-Gita. Penguin Books:
Harmondsworth.

Zak, M. 1991. “Terminal chaos for information processing in neurody-
namics.” Biological Cybernetics 64: 343-351.



201

INDEX

A

abyss 45, 48,93, 117, 126, 132,
161

accidental find 9

Acropolis 71, 75

active imagination 120, 152, 158,
169, 181, 199

Adam 160, 170, 171

Adonis 143, 145

advertising 28, 32

Age of Aquarius 64, 177

Age of Pisces 177

agora 71,72,75,76,77

Aion 196

alchemical 10, 38, 56, 57, 68, 83,
94, 112, 130, 141, 167, 171,
172,174, 179

alchemists 20, 25, 165, 170, 171,
177

alchemy 1, 10, §3, 102, 109, 155,
158,167,177, 185

alienation 117, 122

Allah 172

anima 34, 74, 94, 140, 144, 146,
147, 148, 160, 176, 190

animal 2, 5, 15, 21, 22, 24, 35,
36, 44, 47, 48, 49, 52, 53,
55, 62, 63, 78, 82, 99, 132,
139, 152, 153, 154, 155,
156, 159, 160, 183, 186,
189, 192

animal soul 156

Animal Soul 153

animus 145, 148, 149, 176

Anthropos 171

Aphrodite 3, 8, 14, 15, 44, 51, 57,
58, 59, 63, 69, 71, 80, 82,
86, 94, 137, 140, 142, 143,
144, 145, 161, 180, 190,
191, 192

Aquarian 177

Aquinas, Thomas 164

Arcadian(s) 3,5, 171

archetypal image 117, 145, 181,
186

archetypal psychology 180, 184,
188, 189, 190, 193

archetype of the Self 112, 175

archetype per se 54

archetypus mundus 178

Ares 58, 59, 63

aristocracy 69, 71, 74, 75, 77

Arjuna 129

art 2, 14, 15, 16, 17, 23, 30, 60,
66,74,75,76,77,107, 127,
138, 139, 153, 162, 165, 182

Artemis 43, 49, 85, 86

Asclepius 49, 52

association experiment 104

Athena 71, 72

Athenian 3, 27,75,76,77,78

athletics 76, 79

Atlas 24, 67,70

attachment theory 130

Attica 44, 75, 79

Attis 143



202

autonomic nervous system 19,
26, 40, 63

B

Baal 172

baby 13, 17, 18, 20, 22, 45, 55,
69, 74, 84, 125, 126, 133,
134, 135, 145

Babylonian 92, 139, 159, 196

basin of attraction 93, 101

bee oracle 39, 40, 41, 42, 80

bees 40, 41, 42, 138

Bhagavad-Gita 129, 200

bifurcations 89, 91, 92, 93, 131,
197

Big Dreams 52, 108

bioelectricity 163

Black Goddess 42, 45, 109, 130,
138, 147, 151, 154, 155,
158, 159, 160, 161, 164,
166, 167, 168, 198

Black Madonna 165

black magic 10

Black Virgin 165, 166

Blake, William 155, 159, 192

Bly, Robert 73, 83, 193

body-mind 1

Bollingen 68, 194

boundaries 3, 6,9, 50, 51, 53, 69,
74,75

bow 37,78, 79

Brimo 43

Buddha 67

Buddhism 179

Buddhist 67

bulls 35

businessmen 1, 16, 52, 64, 131

THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

C

caduceus 49, 50, 53, 54, 62

Cartesian 3, 188

Cathars 165

cattle 9, 14, 18, 20, 22, 23, 24, 25,
35, 39, 51, 69, 73,74, 76,77

cave 5,6,7,9,12,13, 16, 18, 22,
24, 25, 39

Chaos 66, 87, 88,92, 94, 126,
193, 194, 197, 198

chaos theory 88

Charis 163

cheap sex 34

ch’i 154

Chomsky, Noam 97, 98, 194

Christ 57, 64, 162, 163, 171, 172

Christian 2, 52, 54, 57, 63, 64,
113, 137, 143, 155, 160,
162, 163, 164, 177

chthonic 3, 5, 6, 10, 11, 15, 20,
21, 22, 35, 39, 41, 42, 57,
82,140, 172,177

Cinderella 178

circle 19, 76, 158, 169, 174, 175

Coleridge 153

collective unconscious 32, 33, 34,
49, 53, 68, 96, 99, 149, 172,
175,177, 179

communications 1, 52, 159

communicator 38

complexity theory 1, 48, 64, 73,
87,91, 94, 128, 174, 178,
179, 185

computer 30, 89, 90, 96, 97

consumerism 62

Corybantic 53

cosmos 33, 67,126, 158, 191, 192

cows 13,14, 17, 18, 19, 20, 24,
30, 35, 74



VOLUME 3 - INDEX

craftsmen 69, 70, 71, 74, 76, 77

crane 17

crassness 80

creativity 14, 23, 33, 91, 104,
111, 113, 118, 120, 129,
130, 134, 143, 145, 146, 193

Cronus 5, 11, 66, 72

crossroads 49, 50, 80, 129

Crucifixion 15

cultural attitude 122

cultural experience 84, 133, 135,
200

cultural heroes 131

cultural unconscious 121, 155

Cupid 85, 171

Cybele 137, 143

D

daimon 28

Dante 165

Darwin, Charles 7, 114, 115, 194

Deacon, Terrence 98, 99, 100,
102, 105, 194

death 11, 14, 15, 16, 21, 43, 45,
49, 51, 52, 69, 82, 102, 111,
130, 131, 139, 143, 151,
152, 153, 162, 164, 176,
182, 187

Deception 30

Delphi 75

Delphic Oracle 78

Demeter 43, 81, 142

democracy 2, 78, 84

development stages 124

Devil 64

dexterity 70

dice 37,78, 123

Dionysian 19, 48

Dionysus 41, 81, 83, 138, 198

diplomats 32, 52, 131

203

divination 39, 40, 41, 79, 194

dogs 13

Don Juan 61, 85

doorway 51

dream(s) 1, 6, 7, 28, 34, 37, 46,
47, 49, 52, 53, 54, 60, 63,
74, 82, 83, 91, 94, 108, 113,
128, 131, 136, 145, 148,
149, 160, 166, 167, 170,
176, 180, 182, 183, 186,
187,193, 199

drives 112, 115, 144

duplex 171, 172

Dynamic Systems Theory (DST)
41, 54, 69, 87,91, 92, 93,
97, 98, 100, 101, 102, 103,
106, 107, 108, 110, 114,
117, 124, 128, 129, 130,
131, 137, 146, 155, 157,
166, 168, 169, 175, 179, 191

E

Earth 66, 72,92, 138, 152, 154,
164, 194

Earth-Spirit 152

ecology 1, 12, 50, 62, 186

ecopsychology 1, 3, 5, 12, 20, 29,
47, 62, 180, 188, 189

Eden 71, 72, 163

Egypt 2, 81, 137, 140, 143

ejaculations 167

electromagnetism 154

Elijah 172, 173

El-Khidr 172

elucidation 53, 62, 84, 185

emergent phenomena 48, 54, 97,
121, 157, 179, 192, 195

enantiodromia 91, 175

enlightenment 1, 139, 162, 163

Enlightenment 153



204

enzymes 25

Eros 10, 19, 44, 62, 68, 84, 85,
116, 131, 141, 142, 145, 147

Erotic Feminine 41, 67, 69, 80,
137, 149, 190

Eve 72,146, 147

evil 19, 57, 62,72, 81, 163, 185

exchanges 37

Extra-Sensuous Perception 166,
167

F

tantasy 6, 7, 11, 35, 58, 59, 85,
86, 104, 105, 116, 120, 134,
158, 172, 180, 181, 182,
183, 187, 188, 189, 190

Fates 39

Faust 152

feminine consciousness 141, 142,
148

feng shui 154

festivals 9, 11, 31, 74, 75, 140

fire snake 167

flowers 168

four 7,8, 13,99, 121, 123, 148,
155,171,172, 174, 178

fractal 55,104, 129, 197

fractals 88, 103, 104, 113, 128

Freud 37, 38, 59, 61, 74, 84, 85,
100, 152, 153, 176, 186, 188

G

games 13, 110, 114, 123, 124,
125, 135, 194

gap 52,53, 56, 63, 84, 91, 92, 93,
94, 129, 130, 132, 135, 174,
175,178, 179

gates 51, 80

generative 6, 88, 182

THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

Gestalt 28, 166

Gleick, James 87, 88, 89, 194

Gnosis 80, 167

Gnostic 45, 80, 162, 163, 165,
167, 168

Gnostic Gospels 165

Gnostics 163, 167, 168

Goethe 152, 158

Golden Age 72

“good enough” mother 111

Graces 73, 139

Grail 172

Grandin, Temple 35, 195

graves 4, 45, 81

Graves, Robert 2, 4, 17, 164, 195

Great Goddess 2, 28, 34, 43, 44,
49, 53, 54, 80, 139, 160, 168

Great Mother 86, 177, 179, 197

greedy 13, 20, 31, 35

Greek pantheon 2, 3, 23, 48

Ground of Being 53, 192

guide of souls 43, 45, 51, 80, 81

Gustafson, Fred 93

Gustafson, James 93

H

Hades 29, 43, 79, 82, 170

hair 5, 6, 20, 172

Harding, Ester 142, 143, 146,
149, 195

Haule, John R. 141, 195

healer 169

Hecate 43, 44, 45, 80, 81

Helen of Troy 147

Helios 172

Henderson, Joseph 121, 195

Hephaestus 58, 59, 71, 72

Hera 5, 143

herald 45, 49, 77, 78, 83

Hercules 73



VOLUME 3 - INDEX

herm 3, 11, 43, 75, 81

Herm 3, 27, 43, 81, 82

hermax 4

Hermes Thoth 170

heroic 12, 73, 188, 189

Hesiod 29, 69, 70, 71, 72, 76, 77,
163

Hestia 70, 85

hieros gamos 138

highwayman 13

Hildegard of Bingen 177

Hinduism 63

Hipparchus 69, 75, 76

history 2, 27, 28, 30, 31, 73, 106,
159,177, 187, 188

holy 27, 80, 126, 127, 139, 140,
147,162, 163

Holy Ghost 163, 167

Holy Spirit 161, 163

Homer 27, 28, 57, 58, 68, 69, 70,
71,76, 196

homosexual 84

horasis 162, 163

I Ching 6,27, 34, 55, 67, 68, 111,
144, 194, 200

illusion 30, 66, 134

imagination 1, 64, 67, 108, 110,
116, 118, 120, 121, 124,
126, 135, 152, 153, 158,
159, 166, 167, 169, 180,
181, 182, 183, 184, 187,
189, 193, 199

Inanna 137, 138, 143

incarnation 73, 172

indecent 19, 36, 84

India 166

individuation 62, 87, 91, 92, 93,
120, 126, 140, 141, 183, 190

205

individuation process 120, 126

Industrial Revolution 153

infra-red 154, 155

insects 40, 41, 156, 191

inspiration(s) 33, 34, 39, 41, 67,
74,175

instincts 61, 83, 139

intermediary 42, 52

intermediate realm 9

interpretation 46, 47, 54, 83, 90,
102, 157,177, 189

interpreter 46

introversion 10, 105

invention 10, 55, 75, 131

inventive 9, 14

“Iron Hans” 73

Ishtar 137, 139, 143

Isis 45, 80, 137, 143, 166

[-Thou 191

ithyphallic 11, 27, 45, 81, 82

J

Jesus 12, 45, 64, 130, 143, 162,
165,177

Jewish 59, 93, 142

Job 95, 149

journey 6, 7, 14, 15, 22, 51, 56,
129, 134, 169

Julian of Norwich 164

“just so” 105, 129, 185

K

Kabbalah 130, 200
Kabeirian(ean) 45, 81, 82
Kabeiroi 81

Kali 168

Kali Tantric sex 168
Kama Sutra 63

Kant 104



206 THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

Keats 190

Kempe, Margery 164

kernel 45

Khidr 172,173

Koltuv, Barbara Black 159, 160
Krishna 129

Kyllenios 171

L

Lakota Sioux 53

Lauck, Joanne 131

life after death 82

“light of nature” 170

Lilith 160, 164

liminal space 53, 94

literacy 29, 31

Logos 116,171

Lord of the Roads 4

lottery 78, 129

love goddesses 69, 142

lyre 9, 10, 11, 13, 17, 26, 27, 31,
33, 34, 35, 36, 37, 48, 68,
70,73,74,76,78,79

M

macrocosm 172

Maenads 41

magic 10, 20, 48, 50, 70, 73, 75,
77,78, 81, 153, 158, 163,
167

Magician 49

Maia 5, 6, 11, 13, 18, 20, 25, 26,
35, 37, 39, 67

maithuna 165

male sexuality 1

male spirituality 1

manitou stones 79

Maria Prophetissa 56, 172, 174,
178

Marquis de Sade 61, 85

Mary Lucifer 165

Mary Magdalene 162, 165

Massey, Gerald 151, 163, 168,
169

meat 13, 14, 15, 16, 69, 73, 78

Meister Eckhart 177

menstruation 156, 164

merchants 16, 69, 71, 74

Mercury 1, 10, 23, 38, 85, 170,
171,172

Mercutio 38

Merlin 172

messenger 14, 21, 38, 40, 43, 45,
52, 54,69, 77,79, 80, 128,
173

metallurgy 70, 72

Metaphor 157, 183

metaphysical 173

Milton 90, 197

misogynism 72

Mithras 172

Mnemosyne 26, 28, 29, 30, 31,
73,75,79, 128

modular 96, 97, 98

monotheism 61, 64

Moon 13, 67

Moon-Goddess 13

Mother Earth 92

Mother Nature 151

Mother of Muses 26, 28

mountaintop 95

mundus imaginalis 181

muse 27,73

Muses 26, 28, 30, 31, 73, 79, 128

music 10, 11, 12, 15, 16, 21, 26,
27, 30, 32, 36, 48, 53, 55,
68, 74, 75, 76, 79, 83, 84,
111, 138, 158

Muslim 52



VOLUME 3 - INDEX

myrtle 14, 15, 16, 21

mysterium coniunctionis 38, 196

mythogenic 27

mythopoetic 100, 180

myth(s) 1, 2, 14, 15, 19, 21, 26,
27,28, 29, 30, 31, 44, 47,
50, 53, 66, 69, 70, 71, 72,
76, 78,79, 83,92, 99, 100,
102, 108, 111, 117, 128,
143, 144, 145, 151, 152,
177,182, 184, 185, 189

N

Native American 1, 64, 66, 83

Native American spirituality 1

near death 51, 176

“New Age” 25

Nietzsche 113, 131, 132

Nirvana 189, 193

non-deterministic 129

non-linearity 88

Nuit 159

numbers 88, 105, 111, 140, 177

numinous 94, 106, 111, 124, 184

nymph(s) 5, 6, 11, 14, 34, 44, 46,
79, 80, 85

O

oath(s) 18, 22, 38, 50

object constancy 125, 126

occult 38

odors 156

odour 155, 156

Odyssey 20, 57, 70, 196

Oedipal 144, 152

Oedipus 59, 151, 152, 153, 162

Oedipus complex 59, 152

Olympian 3, 6, 11, 13, 15, 16, 19,
38, 43, 67, 70, 80

207

Olympus 5, 35, 73

oracle(s) 6, 32, 39, 40, 41, 42, 75,
78, 80

orgasm 61, 162, 168

origins 6, 11, 62, 76, 77, 84, 165

Osiris 45, 80, 81, 143

Other 49, 56, 130, 149, 178

ovulation 164

P

pagan 59, 60, 61, 177

paganism 59, 85

Pan 61, 64, 84, 195

Pandora 15, 71, 72

paravata 161

pastoral 51, 79

pathologizing 184, 189

penis 45, 57, 68

Pentecostal 163

Persephone 29, 43, 81

personification 1, 28, 72, 128,
129, 138, 146, 148, 172

phallic 3,6, 7, 11, 23, 33, 35, 41,
43, 44, 45, 54, 55, 67, 79, 81

phallus 1, 3, 19, 45, 46, 57, 63,
67, 80, 81, 82, 168, 170, 171

phase space 101, 102

phase transitions 54, 101, 102,
104, 112, 129

pheromones 109, 154, 157, 161

Philemon 194

philosophy 15, 60, 72, 77, 86,
127,178, 188

Picasso 61, 85

Pisces 177

plants 20, 41, 63, 69, 154, 161,
191

Plato 15, 42, 68,74,77,78



208

play 6,7, 10, 11, 12, 26, 30, 33,
36, 47, 58, 60, 64, 74, 110,
111, 114, 116, 118, 120,
123, 124, 125, 126, 134,
135, 148, 158, 159, 163,
164, 182, 199

pneuma 159, 162, 167

pneumatic [spiritual] stone 171

polymorphous 3, 59, 60, 61

polytheism 61, 185

pornographic 358, 59

Poseidon 58, 59

positivistic 188

Priapus 45

primal 6, 11, 15, 30, 31, 33, 41,
43, 44, 45, 79, 80, 114, 116,
117, 118, 120, 121, 122,
123, 126, 168

primal affects 114, 116, 117, 118,
120, 121

prima materia 10, 68, 167

prime numbers 105

Prince of Thieves 18

projection 59, 175, 176

Promethean 15, 70, 72

Prometheus 15, 70, 71, 72

psychic unconscious 33, 42

Psychological Types 196

Psychology and Alchemy 196

psychopomp 43, 46, 51

psychotherapy 60, 61, 84, 85

puberty 112, 155, 169

puer 171,175, 188

purity 84, 142

Q

Queen of Sheba 160, 165
quickness 10, 14, 38

THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

R

ram 46, 82, 129

rape 61, 85

Reagan, Ronald 31, 38

relationships 1, 49, 52, 61, 62,
63, 100, 113, 117, 122, 156,
175, 181, 183

religion 49, 57, 60, 77, 84, 111,
122,127, 133, 134, 164, 183

religious function 128

Renaissance 2, 60, 85

restless 9, 78, 135

rhythms 28, 125

ritual sex 168, 169

Romantic 152, 154, 158, 195

Romantics 152, 153, 154

roots 1, 2,3, 6,11, 14, 16, 20, 21,
22,26,27,49, 55,57, 74,
79, 80, 161, 163

Rose Cross 167

S

sacred marriage 138, 146, 176,
177

sacred prostitute 137, 138, 139,
140, 141, 146, 147, 148, 149

Sacred Prostitute 41, 67, 69, 80,
137, 140, 148, 190, 198

sacrifice 14, 15, 24, 70, 73, 78, 86,
144, 146

sakti 168, 169

Salome 166

samadhi 162, 179

Samothrace 45, 81, 82

sandals 14, 16, 21, 25, 70, 129

sandplay 118

Satan 12

satori 179

Saturnalia 46



VOLUME 3 - INDEX

scalar invariance 88

scale invariant 105

science 1, 2, 13, 49, 87, 96, 97,
152, 188

scientific 2, 10, 13, 15, 31, 36, 37,
61, 63, 87, 94, 156, 168, 188

seasons 109, 153, 158

security blanket 111, 133

seed 35, 45, 46, 56, 80, 82

“seeing through” 10, 12

Sekhet 168, 169

Self 21, 23, 33, 53, 57, 74, 81, 87,
91, 94, 95, 100, 101, 103,
105, 106, 107, 109, 111,
112, 113, 121, 122, 123,
124, 125, 126, 146, 157,
158, 169, 171, 172, 175,
176, 179, 192

self-organizing 41, 97, 102, 103,
105, 129, 175

senex 171

sense of place 188

sensitive dependence on initial
conditions 89, 129

serpens merurii 177

serpents 49, 163

servants 11, 12

Seven Sermons 185

sex 34, 38, 57, 61, 63, 72, 84,
109, 112, 117, 139, 140,
141, 148, 156, 162, 164,
167, 168, 169, 175, 176

sex-alchemy 167

sexual 5,7, 10, 11, 35, 37, 38, 48,
50, 57, 59, 61, 62, 72, 83,
85, 86, 109, 110, 115, 138,
139, 141, 142, 144, 146,
147, 153, 155, 156, 162,
163, 164, 165, 167, 168, 176

sexual dimorphism 109

209

sexuality 1, 57, 58, 59, 60, 61,
63, 67, 74, 84, 85, 115, 142,
146, 147, 148, 149, 152,
165, 167

shadow 36, 54, 94, 166, 175, 176,
192

Shakti 160

shaman 53

shamanism 64

shame 11, 22, 107, 110, 114, 115

shepherd(s) 35, 36, 51, 143

shepherd’s pipe 36

Shiva 45, 63, 160, 165, 168

shoes 11, 14, 20, 48

Shulamite 147, 160

Silenoi 44, 83

situated robot(s) 151, 157, 168

sleep 5, 6, 32, 49, 58, 121, 126,
133, 149, 160

snake(s) 99, 125, 163, 167, 171

Solomon 160, 161

somatic 33, 42, 159

somatic unconscious 33, 42, 159

Song of Solomon 160

Song of Songs 147, 160, 161, 164

son-lover 143, 144, 145

Sophia 67, 147, 165

soul 7,11, 29, 42, 45, 46, 49, 51,
54, 60, 82, 85, 141, 143,
144, 153, 155, 156, 159,
163, 164, 170, 171, 172,
176, 180, 181, 182, 183,
184, 186, 187, 188, 189,
190, 192, 193

Soul of the World 3, 94, 180, 190,
192, 195

Sphinx 151, 152, 153, 154, 159,
160, 169, 195



210

spirit 1, 8, 9, 16, 20, 21, 26, 33,
35, 40, 42, 46, 47, 49, 52,
53, 54, 56, 65, 66, 68, 81,
82,83, 84, 111, 121, 138,
144, 159, 161, 162, 169,
170,171,172,177, 187, 188

spirit animal 52

spiritual dimension 127, 144, 148

spring 33, 43, 45, 51, 79, 129

squirrel 21

stable attractors 90, 94, 124

stealth 50, 73, 77

stomach 18, 19, 40

stone 3, 4, 27, 45, 75, 81, 129,
171, 185, 191

stone(s) 4, 51, 79

strange attractors 88, 89, 91, 130

strangers 50

subtle body 159, 170, 187

sun-children 46

Superman 132

sweat lodge 83

“swift as death” 14, 16

symbolic animals 107, 108

symbolic density 104, 157, 169

symbolic play 111, 114, 118, 124

symbolism 1, 10, 25, 49, 112,
134, 151, 166, 179

symbol of the Self 53, 172

symbols 28, 99, 100, 102, 104,
105, 118, 141, 182, 196

Symbols of Transformation 196

synaesthesia 164

synaesthetic 157, 158, 159, 166

synchronicity 1, 34, 39, 63, 105,
106, 196

T

Tammuz 143, 162
Tao 3, 53, 67,106,177, 179

THE DAIRY FARMER'S GUIDE TO THE UNIVERSE

Tartarus 18, 22

Templars 165

Teutonic 21, 159

Thebes 151

therapists 29, 36, 60

thief 9, 13, 17, 20, 33, 74, 77

thievery 9, 18, 73, 77, 78, 129

Thoreau 56, 152

Tillich, Paul 53, 131

Titaness 28

Titan(s) 5, 15, 24, 66, 67, 73

tortoise 9, 10, 14, 67, 68, 69, 77,
79

transcendent function 175

transitional object 53, 84, 111,
133, 134

transitional phenomena 129,
130, 134

transitional state(s) 112

transition phase 69, 73, 124, 130,
174, 175, 178, 179

transition(s) 16, 30, 41, 51, 54,
69, 73,90, 101, 102, 104,
112, 121, 124, 126, 129,
130, 134, 141, 169, 174,
175,178,179

translator 128

tree 12, 14, 20, 21, 25, 49, 57, 88,
161, 191

Tree of Life 172

trickster 18, 20, 50, 69, 70, 73,
76,77, 131

Trinity 171

Triple Goddess 39

trust 7, 136

Truth 20, 30, 171

turtle 9, 10, 11, 15, 67

twelve 3, 14, 70

two million-year-old man within
36, 51, 64, 99



VOLUME 3 - INDEX 211

Tychon 44 word association 104, 106

worldview 3, 13, 14, 46, 52, 54,
U 158, 175, 191, 192
Ulanov, Ann 140, 141, 200 Wotan 19

underworld 21, 45, 46, 52, 81,
82,92, 162,171, 182
union of opposites 56, 146, 152,

176 Y
universe 13, 33, 41, 52, 53, 64, yang 6, 30' 56, 67, 177
66,67, 68,106, 111,113, i 30" 56 67, 177

129, 170, 191, 192
unus mundus 179
uroboros 53, 125, 171, 175

yin-yang 30, 56
yin-yang symbol 56

yogi 19
\% VA
Venus 137, 142, 154, 171 Zen 56,179, 189
virginal 56, 69, 80, 85, 86, 130, Zen Buddhists 56
142, 143, 148 Zodiac 68

Virgin Mary 147

virtual reality 102, 111, 112, 113,
180

void 67,922,117, 126, 177

volatize 7

vulva 149, 150

W

wand 38, 49, 50, 52, 53, 54, 55,
56, 62, 78, 83, 84, 91, 92,
130, 135, 174, 175, 178, 179

Whisperer 48

Whore of Babylon 151, 162

Wildman 73, 172

willow 21, 24, 25

windfall 9

winter solstice 46

Wisdom 148, 160, 161, 164, 165,
169, 178

wise old man 145

Woodman, Marion 141






You might also enjoy reading these Jungian publications:

Lifting the Veil
by Jane Kamerling & Fred Gustafson
ISBN 978-1-926715-75-9

Becoming by Deldon Anne McNeely
ISBN 978-1-926715-12-4

The Creative Soul by Lawrence Staples
ISBN 978-0-9810344-4-7

Guilt with a Twist by Lawrence Staples
ISBN 978-0-9776076-4-8

Enemy, Cripple, Beggar by Erel Shalit
ISBN 978-0-9776076-7-9

The Cycle of Life by Erel Shalit
ISBN 978-1-926715-50-6

Divine Madness by John R. Haule
ISBN 978-1-926715-04-9

Farming Soul by Patricia Damery
ISBN 978-1-926715-01-8

The Motherline by Naomi Ruth Lowinsky
ISBN 978-0-9810344-6-1

The Sister From Below by Naomi Ruth Lowinsky
ISBN 978-0-9810344-2-3

Resurrecting the Unicorn by Bud Harris
ISBN 978-0-9810344-0-9

S5 g,
<7

Phone Orders Welcomed
Credit Cards Accepted
In Canada & the U.S. call 1-800-228-9316
International call +1-831-238-7799
www.fisherkingpress.com



PSYCHOLOGY / JUNGIAN / ECOPSYCHOLOGY

“Man today is painfully aware of the fact that neither his great religions nor
his various philosophies seem to provide him with those powerful ideas that
would give him the certainty and security he needs in face of the present
condition of the world.” —C.G. Jung

An exegesis of the myth of Hermes stealing Apollo’s cattle and the story
of Hephaestus trapping Aphrodite and Ares in the act are used in The
Dairy Farmer’s Guide to the Universe Volume Ill to set a mythic foundation
for Jungian ecopsychology. Hermes, Ecopsychology, and Complexity Theory
illustrates Hermes as the archetypal link to our bodies, sexuality, the phallus,
the feminine, and the earth. Hermes’ wand is presented as a symbol for
ecopsychology. The appendices of this volume develop the argument for the
application of complexity theory to key Jungian concepts, displacing classical
Jungian constructs problematic to the scientific and academic community.
Hermes is described as the god of complexity theory.

The front cover is taken from an original photograph by the author of an
ancient vase painting depicting Hermes and his wand.

DENNIS L. MERRITT, Ph.D,, is a Jungian psychoanalyst and ecopsychologist
in private practice in Madison and Milwaukee, Wisconsin. A Diplomate of
the C.G. Jung Institute of Analytical Psychology, Zurich, Switzerland, he also
holds the following degrees: M.A. Humanistic Psychology-Clinical, Sonoma
State University, California, Ph.D. Insect Pathology, University of California-
Berkeley, M.S.and B.S. in Entomology, University of Wisconsin-Madison. He has
participated in Lakota Sioux ceremonies for over twenty-five years which have
strongly influenced his worldview.

ISBN 978-1-926715-44-5

International +1-831-238-7799
www.fisherkingpress.com

90000> .
To Order Call 1-800-228-9316 éﬂwﬂ-
Toll Free in Canada & the US I %‘
9 '781926"'715445






